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. Laymen should also know that it is generally
the function of their well-formed Christian conscience to see that the
divine law is inscribed in the life of the earthly city; from priests they
may look for spiritual light and nourishment. Let the layman not imagine
that his pastors are always such experts, that to every problem which
arises, however complicated, they can readily give him a concrete solu-
tion, or even that such is their mission. Rather, enlightened by Christian
wisdom and giving close attention to the teaching authority of the
Church, let the layman take on his own distinctive role.

Often enough the Christian view of things will itself suggest some
specific solution in certain circumstances. Yet it happens rather fre-
quently, and legitimately so, that with equal sincerity some of the faithful
will disagree with others on a given matter. Even against the intentions of
their proponents, however, solutions proposed on one side or another
may be easily confused by many people with the Gospel message. Hence
it is necessary for people to remember that no one is allowed in the
aforementioned situations to appropriate the Church’s authority for his
opinion. They should always try to enlighten one another through honest
discussion, preserving mutual charity and caring above all for the com-
mon good.

Since they have an active role to play in the whole life of the
Church, laymen are not only bound to penetrate the world with a Chris-
tian spirit, but are also called to be witnesses to Christ in all things in the
midst of human society.

Bishops, to whom is assigned the task of ruling the Church of
God, should, together with their priests, so preach the news of Christ that

all the earthly activities of the faithful will be bathed in the light of the -

Gospel. All pastors should remember too that by their daily conduct and
concern they are revealing the face of the Church to the world, and men
will judge the power and truth of the Christian message thereby. By their
lives and speech, in union with Religious and their faithful, may they
demonstrate that even now the Church, by her presence alone and by all
the gifts which she contains, is an unspent fountain of those virtues which
the modern world needs the most. '

By unremitting study they should fit themselves to do their part
in establishing dialogue with the world and with men of all shades of
opinion. Above all let them take to heart the words which this Council
has spoken: “Since humanity today increasingly moves toward civil,
economic and social unity, it is more than ever necessary that priests,
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with joint concern and energy, and under the guidance of the bishops
and the supreme pontiff, erase every cause of division, so that the whole
human race may be led to the unity of God’s family.” .

Although by the power of the Holy Spirit the Church will remain
the faithful spouse of her Lord and will never cease to be the sign of
salvation on earth, still she is very well aware that among her members,
both clerical and lay, 'some have been unfaithful to the Spirit of God
during the course of many centuries; in the present age, too, it does not
escape the Church how great a distance lies between the message she
offers and the human failings of those to whom the Gospel is entrusted.
Whatever be the judgment of history on these defects, we ought to be
conscious of them, and struggle against them energetically, lest_they
inflict harm on spread of the Gospel. The Church also realizes that in
working out her relationship with the world she always has great need of
the ripening which comes with the experience of the centuries. Led .by
the Holy Spirit, Mother Church unceasingly exhorts her sons “to purify
and renew themselves so that the sign of Christ can shine more brightly
on the face of the Church.”

Just as it is in the world’s interest to acknowledge the Church as a
historical reality, and to recognize her good influence, so the Church
herself knows how richly she has profited by the history and development
of humanity. }

The experience of past ages, the progress of the sciences, and the
treasures hidden in the various forms of human culture, by all of which
the nature of man himself is more clearly revealed and new roads to truth
are opened, these profit the Church, too. For, from the beginning of her
history she has learned to express the message of Christ with the help of
the ideas and terminology of various philosophers, and has tried to clarify
it with their wisdom, too. Her purpose has been to adapt the Gospel to
the grasp of all as well as to the needs of the learned, insofar as such was
appropriate. Indeed this accommodated preaching of the revealed Word
ought to remain the law of all evangelization. For thus the ability to
express Christ’s message in its own way is developed in each nation, and
at the same time there is fostered a living exchange between the Church
and the diverse cultures of people. To promote such exchange, especially
in our days, the Church requires the special help of those who live in the
world, are versed in different institutions and specialties, and grasp their
innermost significance in the eyes of both believers and unbelievers. With
the help of the Holy Spirit, it is the task of the entire People of God,
especially pastors and theologians, to hear, distinguish and interpret the
many voices of our age, and to judge them in the light of the divine
Word, so that revealed truth can always be more deeply penetrated,
better understood and set forth to greater advantage.
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THE PEOPLE OF GOD?*

9. At all times and among every people, God has given wel-
come to whosoever fears Him and does what is right (cf.

*Like many other versions, the 1941 Confraternity translation omits the last

six words.—Ed.

26. St. Augustine, “Civ. Del,” XVIII, 51, 2: PL 41, 614.

27. Completing the study of the biblical images and designations in the

second half of Chap. I, the Constitution devotes an entire chapter to the

desaipdonoftheChmchuthe“newPeopleolGod.”’Ihhﬁue, solidly

founded in Scripture, met a profound desire of the Council to put greater
phasis on the h and communal side of the Church, rather than on

the institutional and hierarchical aspects which have sometimes been over-

stressed in the past for polemical reasons.

Acts 10:35). It has pleased God, however, to que men
holy and s&)we them not merely as individua_ls without any
mutual bonds, but by making them into a single peogle, a
people which acknowledges Him in truth and serves Him in
holiness. He therefore chose the race of Israel as a people
unto Himself. With it He set up a covenpant. Step by step He
taught this people by manifesting in its history both Hlm.';»elf
and the decree of His will, and by making it holy unto Him-
self. All these things, however, were done by way of prepara-
tion and as a figure of that new and perfect covenant which
was to be ratified in Christ, and of that more luminous reve~
lation which was to be given through God's very Word made

flesh.

“Behold the days shall come, saith the Lord, and 1 wilt
make a new covenant with the house of Israel, and with the
house of Judah. . . . I will give my law in their bowels, and
I will write it in their heart: and I will be their God, and
they shall be my people. . . . For all shall know me, from
the least of them even to the greatest, saith the Lord” (Jer.
31:31-34). Christ instituted this new covenant, that is to say,
the new testament, in His blood (cf. 1 Cor. 11:25), by call-
ing together a people made up of Jew and Gentile, making
them one, not according to the flesh but in the Spirit.

This was to be the new People of God. For, those who
believe in Christ, who ar¢ TeBorm 1ot from a perishable but
from an imperishable seed through the Word of the living
God (cf. 1 Pet. 1:23), not from the flesh but from water
and the Holy Spirit (cf. Jn. 3:5-6), are finally established

as “a chosen race, a royal priesthood, a holy nation, a pur-,

chased people. . . . You who in times past were not a peo-
ple, but are now the people of God” (1 Pet. 2:9-10).

10. Christ the Lord, High Priest taken from among men (cf.
Heb. 5:1-5), “made a kingdom and priests to God his Fa-

ther” (Apoc. 1:6; cf. 5:9-10) out of this new people.2® The
baptized, by regeneration and the anointing of the Holy Spir-
it, are consecrated into a spiritual house and a holy priest-
hood. Thus through all those works befitting Christian men
they can offer spiritual sacrifices and proclaim the power of
Him who has called them out of darkness into His marvelous
light (cf. 1 Pet. 2:4-10). Therefore all the disciples of Christ,
persevering in prayer and praising God (cf. Acts 2:42-47),
should present themselves as living sacrifice, holy and pleas-
ing to God (cf. Rom. 12:1). Bverywhere on earth they
must bear witness to Christ and give an answer to those who

seek an account of that hope of eternal life which is in them .

(cf. 1 Pet. 3:15).

Though they differ from one another in essence and not
only in degree, the common priesthood of the faithful and
the ministerial or hierarchical priesthood are nonetheless in-
tf,rrelated. Each of them in its own special way is a participa-
tion in the one priesthood of Christ.3? The ministerial priest,
by the sacred power he enjoys, molds and rules the priestly
people. Acting in the person of Christ, he brings about the
Eucharistic Sacrifice, and offers it to God in the name of all
the people. For their part, the faithful join in the offering of
t!:e Bucharist by virtue of their royal priesthood.32 They
likewise exercise that priesthood by receiving the sacraments,
by prayer and thanksgiving, by the witness of a holy life,
and by self-denial and active charity.

12. The holy People of God shares also in Christ’s prophetic
office.3 It spreads abroad a living witness to Him, especially
by means of a life of faith and charity and by offering to
God a sacrifice of praise, the tribute of lips which give honor
to His name (cf. Heb. 13:15). The body of the faithful as
a whole, anointed as they are by the Holy One (cf. Jn. 2:20,
27), cannot err in matters of belief. Thanks to a supernatu-
ral sense of the faith which characterizes the People as a
whole, it manifests this unerring quality when, “from the
bishops .down to the last member of the laity,”® it shows
universal agreement in matters of faith and morals.40
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15. The Church knows that she is joined in many
ways to the baptized who are honored by the name of
Christian, but who do not however profess the Catholic
faith in its entirety or have not preserved unity or
communion under the successor of Peter. For there are
many who hold sacred scripture in honor as a rule of
faith and of life, who have a sincere religious zeal,
who lovingly believe in God the Father Almighty and in
Christ, the Son of God and the Savior, who are sealed
by baptism which unites them to Christ, and who indeed
recognize and receive other sacraments in their own
Churches or ecclesiastical communities. Many of them
possess the episcopate, celebrate the holy Ducharist
and cultivate devotion of the Virgin Mother of God.
There is furthermore a sharing in prayer and spiritual
benefits; these Christians are indeed in some real way
joined to us in the Holy Spirit for, by his gifts
and graces, his sanctifying power is also active in
them and he has strengthened some of them even to the
shedding of their blood. And so the Spirit stirs up
desires and actions in all of Christ's disciples in
‘order that all may be peaceably united, as Christ
ordained, in one flock under one shepherd. Mother
Church never ceases to pray, hope and work that this
may be achieved, and she exhorts her children to
purification and renewal so that the sign of Christ
may shine more brightly over the face of the Church.

16. Finally, those who have not yet received the
Gospel are related to the People of God in various
ways. There is, first, that people to which the
covenants and promises were made, and from which Christ
was born according to the flesh (cf. Rom. 9: 4-5);
in view of the divine choice, they are a people most
dear for the sake of the fathers, for the gifts of God
are without repentance (cf. Rom. 11:29-29). But the
plan of salvation also includes those who acknowledge
the Creator, in the first place amongst whom are the
Moslems: these profess to hold the faith of Abraham,
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and together with us they adore the one, merciful, God,
mankind's judge on the last day. Nor is God remote
from those who in shadows and images seek the unknown
God, since he gives to all men life and breath and all
things (cf. Acts 17:25-25), and since the Savior wills
all men to be saved (cf. 1 Tim. 2:4). Those who,
through no fault of their own, do not know the Gospel

of Christ or his Church but who nevertheless seek

God with a sincere heart, and, moved by grace, try in
their actions to do his will as they know it through
the dictates of their conscience - those too may achieve
eternal salvation. Nor shall divine providence deny the
assistance necessary for salvation to those who,

without any fault of theirs, have not yet arrived at

an explicit knowledge of God, and who, not without
grace, strive to lead a good life. Whatever good or
truth is found amongst them is considered by the Church
to be a preparation for the Gospel and given by him

who enlightens all men that they may at length have
life. But very often, deceived by the Evil One,

men have become vain in their reasonings, have exchanged
the truth of God for a lie and served the world rather
than the Creator (cf. Rom. 1:21 & 25), or else, living
and dying in this world without God, they are exposed

to ultimate despair. Hence to procure the glory of

God and the salvation of all these, the Church, mindful
of the Lord's command, "preach the Gospel to every
creature" (Mk. 16:16) takes zealous care to foster the
missions.

22. Just as, in accordance with the Lord's
decree, St. Peter and the rest of the apostles con-
stitute a unique apostolic college, so in like
fashion the Roman Pontiff, Peter's successor, and the
bishops, the successors of the apostles, are related
with and united to one another. Indeed, the very
ancient discipline whereby the bishops installed
throughout the whole world lived in communion with one
another and with the Roman Pontiff in a bond of unity,
charity and peace; likewise the holding of councils
in order to settle conjointly, in a decision rendered
balanced and equitable by the advice of many, all
questions of major importance: all this points clearly
to the collegiate character and structure of the epis-
copal order, and the holding of ecumenical councils
in the course of the centuries bears this out un-
mistakably. Indeed, pointing to it also quite clearly
is the custom, dating from very early times, of
summoning a number of bishops to take part in the
elevation of one newly chosen to the highest sacerdotal
office. One is constituted a member of the episcopal
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body im virtue of the sacramental consecration and by
the hierarchical communion with the head and members
of the college.

The college or body of bishops has for all no
authority unless united with the Roman Pontiff, Peter's
successor, as its head, whose primatial authority,
let it be added, over all, whether pastors or faithful,
remains in its integrity. For the Roman Pontiff, by
reason of his office as Vicar of Christ, namely, and as
pastor of the entire Church, has full, supreme and
universal power over the whole church, a power which
he car always exercise unhindered. The order of bishops
is the successor to the college of the apostles in their
role as teachers and pastors, and in it the apostolic
college is perpetuated. Together with their head,
the Supreme Pontiff, and never apart from him they have
supreme and full authority over the universal Church;
but this power cannot be exercised without the agreement
of the Roman Pontiff. The Lord made peter alone the
rock-foundation and the holder of the keys of the Church
(cf. In. 21:15ff.). 1It is clear, however, that the
office of binding and loosing which was given to Peter
(Mt. 16:19), was also assigned to the college of the
apostles united to its head (Mt. 16:19), was also
assigned to the college of the apostles united to its
head (Mt. 18:18; 28: 16-20). This college, insofar
as it is composed of many members, is the expression of
the multifariousness and universality of the People of
God; and of the unity of the flock of Christ, insofar
as it is assembled under one head. 1In it the bishops,
whilst loyally respecting the primacy and pre-eminence
of their head, exercise their own proper authority
for the good of their faithful, indeed even for the
good of the whole Church, the organic structure and
harmony of which are strengthened by the continued
influence of the Holy Spirit. The supreme authority
over the whole Church, which this college possesses, is
exercised in a solemn way in an ecumenical council.
There never is an ecumenical council which is not con-
firmed or at least recognized as such by Peter's
successor. And it is the prerogative of the Roman
Pontiff to convoke such councils, to preside over them
and to confirm them. This same collegiate power can be
exercised in union with the pope by the bishops while
living in different parts of the world, provided the
head of the college summons them to collegiate action,
or at least approve or freely admit the corporate
action of the unassembled bishops, so that a truly
collegiate act may result.
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Declaration on
Religious Freedom

ON THE RIGHT OF THE PERSON
AND OF COMMUNITIES
TO SOCIAL AND CIVIL FREEDOM
IN MATTERS RELIGIOUS

PauL, BisHoP

SERVANT OF THE SERVANTS OF GOD

TOGETHER WITH THE FATHERS OF THE SACRED COUNCIL
For EVERLASTING MEMORY

1. A sense of the dignity of the human person ha§ been im-
pressing itself more and more deeply on'thg consciousness of
contemporary man.! And the demand is mcreasmgly made
that men should act on their own judgment, enjoying a}nd
making use of a responsible freedom, not driven'by coercion
but motivated by a sense of duty. The demand is also made
that constitutional limits should be set to the powers of gov-
ernment, in order that there may be no encroachment on the
rightful freedom of the person and of associationg.

This demand for freedom in human society ch:ei_ly regards
the quest for the values proper to the. human spirit. It re-
gards, in the first place, the free exercise of religion in so-
ciety.?

This Vatican Synod takes careful note of these desires in
the minds of men. It proposes to declare them to be greatly
in accord with truth and justice. To this end, it searches into
the sacred tradition and doctrine of the Church—the treasury

out of which the Church continually brings forth new things

that are in harmony with the things that are old.
First, this sacred Synod professes its belief that God him-

self has made known to mankind the way in which men are
to serve Him, and thus be saved in Christ and come to
blessedness. We believe that this one true religion subsists in
the catholic and apostolic Church;to which the Lord Jesus
coifimitied the duty of spreading 1t abroad among all men.
Thus He spoke to the apostles: “Go, therefore, and make
disciples of all nations, baptizing them in the name of-the
Father, and of the Son, and of the Holy Spirit, teaching them
to observe all that I have commanded you” (Mt. 28:19-20).

On their part,{all men are bound fo seek the Tuth \especiall
in what concerns God and His Church, an_a_]to embrggg the\
“truth they comeé 1o kKnow,)

trui Jand to hold fast to it.

This sacred Synod likewise professes its belief that it is
upon the human conscience that these obligations fall and
exert their binding force. The truth cannot impose itself ex-
cept by virtue of its own truth, as1{ makes its entrance into
tbe Hiind af once quietly and with power., Religious freedom,_‘
In turn, which men demand as necessary to fulfill their duty
to worship God, has to do with immunity from coercion in
civil society. Therefore, it leaves untouched traditional Cath-
olic doctrine on the moral duty of men and societies toward
the true religion and toward the one Church of Christ.

Over and above all this, in taking up the matter of religious
freedom this sacred Synod intends to develop the doctrine

of recent Popes on the inviolable rights of the human person
and on the constitutional order of society.




2. This Vatican Synod declares that the human person has a
right to religious freedom.® This freedom means that all men

are to be immune from coercion on the part of individuals
or of social groups and of any human power, in such wise
that in _matters religious no one is to be forced to act in a
manner contrary to his own beliefs. Nor is anyone to be re-
strained from acting in accordance with his own beliefs,
whether privately or publicly, whether alone or in association
with others, within due limits. ‘
The Synod further declares that the right to religious free-
dom has its foundation in the very dignity of the human
person, as this dignify 13 Known through the févealed word
of God and by reason itself. This right of the human per-
son to religious freedom is to be recognized in the constitu-
tional law whereby society is governed. Thus it is to become

a civil right. .

t is in accordance with their dignity as persons—that is,
beings endowed with reason and free will and therefore priv-
" ileged to bear personal responsibility—that all men should be
at once impelled by nature and also bound by a moral ob-
ligation to seck the truth, especially religious truth. Ihey are

also bound to adhere to the truth, once it is known, and to
order their whole lives in accord with the demands of truth.

However, men cannot discharge these obligations in a
manner in keeping with their own nature unless they enjoy
immunity from external coercion as well as psychological
freedom. — ° 0 T

—
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3. Furtber light is shed on the subject if one considers that
the highest norm of human life is the divine law—eternal,
objective, and universal—whereby God orders, directs, and
governs the entire universe and all the ways of the human
community, by a plan conceived in wisdom and love. Man
has been made by God to participate in this law, with the
result that, under the gentle disposition of divine Providence,
be can come to perceive ever increasingly the unchanging
truth. Hence every man has the duty, and therefore the right,
to seek the truth in matters religious, in order that he may
with prudence form for himself right and true judgments of
conscience, with the use of all suitable means.

Truth, however, is to be sought after in a manner proper
to the dignity of the human person and his social nature.
The inquiry is to be free, carried on with the aid of teaching

or instruction, communication, and dialogue. in the course -
of these, men explain 1o one another the truth they have dis-’.
covered, or think they have discovered, in order thus to assist

ore another in the quest for truth. Moreover, as the truth is.

discovered, it is by a personal assent that men are to adhere
toit. ] - -

On his part, man perceives and acknowledges the impera-—
tives of the divine law through the mediation of conscience.
In all his activity a man is bound to follow his conscience
faithfully, in order that he may come to God, for whom he
was created. It follows that he is not to be forced to act in a
manner contrary to his conscience. Nor, on the other hand,
is he to be restrained from acting in accordance with his
conscience, especially in matters religious. .

For, of its very nature, the exercise of religion consists -
before all else in those intemal§ volum%‘% and free _acts
whereby man se € COurse o e y toward God.
No merely human power can either command or prohibit
acts of this kind.8

However, the social nature of man itself requires that he
should give external expression to his internal acts of reli-
gion; that he should participate with others in matters reli-
gious; that he shouid profess his religion in community. Injury,
therefore, is done to the human person and to the very order
established by God for human life, if the free exercise of
religion is denied in society when the just requirements of
public order do not so require.

There is a further consideration. The religious acts where-
by men, in private and in public and out of a sense of per-
sonal conviction, direct their lives to God transcend by their
very nature the order of terrestrial and temporal affairs. Gov-
ernment, therefore, ought indeed to take account of the reli-
gious life of the people and show it favor, since the function
of government is to make provision for the common welfare.
However, it would clearly transgress the limits set to its
power were it to presume to direct or inhibit acts that are
religious.
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3. In this one and only Church of God from its
very beginnings there arose certain rifts, which the
Apostle strongly censures as damnable. But in sub-
sequent centuries much more serious dissensions
appeared and large communities became separated from
full communion with the Catholic Church-- for which,
often enough, men of both sides were to blame. However,
one cannot charge with the sin of the separation those
who at present are born into these communities and in
them are brought up in the faith of Christ, and the
Catholic Church accepts them with respect and affec~
tion as brothers. For men who believe in Christ and
have been properly baptized are put in some, though
imperfect, communion with the Catholic Church. Without
doubt, the differences that exist in varying degrees
between them and the Catholic Church--whether in
doctrine and sometimes in discipline, or concerning
the structure of the Church--do indeed create many
obstacles, sometimes serious ones, to full ecclesias-
tical communion. The ecumenical movement is striving
to overcome these obstacles. But even in spite of them
it remains true that all who have been justified by
faith in baptism are incorporated into Christ, they
therefore have a right to be called Christians, and
with good reason are accepted as brothers by the
children of the Catholic Church.

Moreover, some, even very many, of the most
significant elements and endowments which together go
to build up and give life to the Church itself, can
exist outside the visible boundaries of the Catholic
Church: the written Word of God; the life of grace;
faith, hope and charity, with the other interior qgifts
of the Holy Spirit, as well as visible elements.

All of these, which come from Christ and lead back to
him, belong by right to the one Church of Christ.
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7.

The brethren divided from us also carry out many
liturgical actions of the Christian religion. 1In
ways that vary according to the condition of each
Church or community, these liturgical actions most
certainly can truly engender a life of grace, and,
one must say, can aptly give access to the communion
of salvation.

It follows that the separated Churches and com-
munities as such, though we believe they suffer from
the defects already mentioned, have been by no means
deprived of significance and importance in the mystery
of salvation. For the Spirit of Christ has not refrained
from using them as means of salvation which derive
their efficacy from the very fullness of grace and
truth entrusted to the Catholic Church.

Nevertheless, our separated brethren, whether
considered as individuals or as communities and Churches,
are not blessed with that unity which Jesus Christ
wished to bestow on all those to whom he has given
new birth into one body, and whom he has quickened to
newness of life--that unity which the Holy Scriptures
and the ancient Tradition of the Church proclaim. For
it is through Christ's Catholic Church alone, which is
the universal help towards salvation, that the fullness
of the means of salvation can be obtained. It was to
the apostolic college alone, of which Peter is the
head, that we believe that Our Lord entrusted all
the blessings of the New Covenant, in order to establish
on earth the one Body of Christ into which all those
should be fully incorporated who belong in any way to
the people of God. During its pilgrimage on earth,
this people, though still in its members liable to sin,
is growing in Christ and is guided by God's gentle
wisdom, according to his hidden designs, until it shall
happily arrive at fullness of eternal glory in the
heavenly Jerusalem.

4. Today, in many parts of the world, under the
influence of the grace of the Holy Spirit, many efforts
are being made in prayer, word and action to attain
that fullness of unity which Jesus Christ desires.

The sacred Council exhorts, therefore, all the Catholic
faithful to recognize the signs of the times and to
take an active and intelligent part in the work of
ecumenism.

The term "ecumenical movement" indicates the
initiatives and activities encouraged and organized
according to the various needs of the Church and as
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opportunities offer, to promote Christian unity.

These are: first, every effort to avoid expressions,
judgments and actions which do not represent the
condition of our separated brethren with truth and
fairness and so make mutual relations with them more
difficult. Then, "dialogue" between competent experts
from different Churches and communities; in their
meetings, which are organized in a religious spirit,
each explains the teaching of his communion in greater
depth and brings out clearly its distinctive features.
Through such dialogue everyone gains a truer knowledge
and more just appreciation of the teaching and religious
life of both communions. In addition, these communions
engage in that more intensive cooperation in carrying
out any duties for the common good of humanity which
are demanded by every Christian conscience. They

also come together for common prayer, where this is
permitted. Finally, all are led to examine their own
faithfulness to Christ's will for the Church and,
wherever necessary, undertake with vigor the task of
renewal and reform.

Such actions, when they are carried out by the
Catholic faithful with prudent patience and under the
attentive guidance of their bishops, promote justice
and truth, concord and collaboration, as well as the
spirit of brotherly love and unity. The results will
be that, little by little, as the obstacles to perfect
ecclesiastical communion are overcome, all Christians
will be gathered, in a common celebration of the
Eucharist, into the unity of the one and only Church,
which Christ bestowed on his Church from the beginning.
This unity, we believe, subsists in the Catholic Church
as something she can never lose, and we hope that it
will continue to increase until the end of time.




